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Editor's Introduction

Throughout the history of Reform Judaism in the United States,
never have there been prayer books more beloved than the Union
Prayer Book, Newly Revised, and the Union Prayer Book II, Newly
Revised, published in 1940 and 1945 respectively, by the Central
Conference of American Rabbis. These prayer books were the
successors to two earlier editions, the primary source for which was
Dr. David Einhom’s Olath Tamid.

Both volumes of the Union Prayer Book (UPB'’s) expressed the
classical ideals of Reform Judaism eloquently and poetically. These
prayer books were intended for those who wished to worship
primarily in the English language, and particularly in the American
environment. Their language was both timeless and inspirational.
Embodied in the text were the principles of the American Reform
movement, including: religious liberalism, humanitarianism,
rational faith, and a profound commitment to social justice. At the
same time, these prayer books remained firmly rooted in Jewish
tradition. The essential Hebrew prayers and blessings, from the
traditional Siddur and Machzor, were reflected in their texts.

Although these prayer books served the needs of virtually all
Reform congregations for nearly two generations, they were
officially replaced by the Gates of Prayer and the Gates of
Repentance, in 1973 and 1978, two new and significantly more
traditional prayer books. Not all Reform congregations embraced
the new prayer books, some preferring instead the dignity and
beauty of the UPB's.
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Nevertheless, we recognized that in several significant ways, the
UPB'’s were in need of major revision. Published in 1940 and 1945,
they appeared before the two great epochal events of modern Jewish
history had shaped the consciousness of world Jewry, namely the
Holocaust and the establishment of the State of Israel. Any
contemporary Jewish prayer book needed to deal with these two
watershed events. In addition, the great social changes of the second
half of the twentieth century which affected Jews, and all people,
could not have been anticipated by the Union Prayer Books. The
heightened awareness brought about by the women’s movement, the
concern for the inclusion of gays and lesbians, the strong trend
towards intermarriage, the civil rights movement, and advances in
racial equality: all have had an undeniable impact on Reform
Judaism. Also, the UPB’s use of Elizabethan English, which was
common to most English-speaking congregations in the past,
seemed arcane, and no longer appropriate.

For all these reasons, and several others, it was decided that the time
had come to create new prayer books, still rooted in classical
Reform Judaism, still faithful to the eloquence of the Union Prayer
Book. After years of intense preparation, involving both rabbis and
many dedicated lay people, we offer this High Holy Days prayer
book, the companion volume to the already published prayer book
for Sabbath, week-days and the Festivals. For those who have
grown up with the Union Prayer Book, there will be much that is
familiar and also quite a bit that is new. We have striven to preserve
the grace and poetry of the UPB by building upon the past, not
replacing it. We have also added a new element which we believe
will enhance the worship experience, namely the extensive
transliteration of most of the Hebrew prayers, using the
contemporary Hebrew pronunciation, thereby enabling those who
do not read Hebrew to participate in liturgical elements that
previously have been mostly inaccessible to them.



Although the language is both gender-neutral and contemporary,
there is one exception which must be noted. The beloved
twenty-third Psalm (“The Lord is my Shepherd...”) has been
preserved in its cherished wording. Also, the Kaddish prayer,
known by heart to so many Jews, is transliterated both into
contemporary and Ashkenazic Hebrew.

There are also a number of innovations which are unique to this
prayer book. There are three Torah readings provided for Rosh
Hashanah: the traditional story of the binding of Isaac, the narrative
of the creation of the universe, and finally, the revelation at Mount
Sinai. We have blended together the translations from the Jewish
Publication Society’s Tanach with the exciting new translation by
Everett Fox of The Five Books of Moses, published by the Soncino
Books, which was based on the monumental German translation of
the Bible by Martin Buber and Franz Rosenzweig. The Fox
translation very closely reflects the cadence and poetry of the
Hebrew Bible.

In offering the Union Prayer Book II—Sinai Edition, we hope that,
like its predecessors, this volume will provide inspiration to a new
generation of worshippers. We hope that many will discover within
its pages a fresh approach to the ideals of Reform Judaism and an
added awareness of the beauty and the importance of our faith for
those embarking upon the twenty-first century. We feel blessed to
have participated in the development of this prayer book and pray
that many will cherish it when expressing the presence of God in
their lives.

Rabbi Michael P. Sternfield
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The High Holy Days Experience
From the Perspective of Reform Judaism

One of the most distinctive dimensions of the High Holy Days in
our tradition is that among the major observances of the Jewish
calendar, Rosh Hashanah and Yom Kippur are experienced
primarily in the Synagogue. Whereas most of our Festivals are
celebrated mainly in the home, with family gatherings and ritual
ceremonies, these “Days of Awe” are shared in the temple, as a
congregation, through the Worship Service. Consequently, for most
of us, the Prayer Book takes on the central role in our impressions
and perceptions of this most sacred season of the year.

The development of the liturgy of the New Year and Day of
Atonement over the centuries has reflected this singular importance.
Mindful of the reality that these particular Services were a highlight
of most people’s religious lives—and for many in the modern
world, their primary encounter with formal worship— the Holy
Days Prayer Book has emerged as a virtual “intensive course in
Basic Judaism.” All of our faith’s major spiritual ideals and ethical
teachings are reflected in this rich tapestry of prose and verse. Many
of the most important texts of the Bible and later Jewish literature
are highlighted in these prayers and readings.

The effect of the full cycle of Services for these two sacred days,
both evening and morning, can be a powerful experience for the
sensitive, attentive worshipper. For the knowledgeable, committed
Jew, Rosh Hashanah and Yom Kippur can be an inspiring
reaffirmation of personal faith and a continuing cycle of Jewish
celebration. And yet, even for those whose faith is less defined, or
whose connection might be somewhat ambivalent, these
observances can be deeply meaningful. The complex levels of
emotional stirrings, the intellectual challenge and the aesthetic
interplay of language and music, all have the potential to be a
X1



compelling and renewing encounter with our tradition. The cadence
of familiar words and phrases...the strains of ancient and well-loved
melodies...the experience of community...are all elements that
combine to touch so many people of varying degrees and styles of
personal spirituality, in many significant ways.

For Reform Judaism, this counterpoint of emotion and intellect, so
inherent in our experience of the Holy Days, is a primary focus.
Whereas this season might otherwise be perceived as a time of
nostalgic memories and vaguely felt cultural ties, our Reform Prayer
Book squarely confronts us with the deeper meanings and
life-transforming challenges that these observances are meant to
embody. Throughout the course of the development of the Union
Prayer Book over the past century, the timeless themes of
repentance and renewal have been expressed in contemporary
readings that reflect these ancient concepts in fresh new ways.
Characteristically, our liberal Jewish liturgy echoes an essential
spiritual humanism. Our interpretations of the traditional texts focus
on the distinctive Jewish ideal of the Covenant—our partnership
with God in the ongoing process of Creation. Our worship calls us
not only to offer heartfelt repentance to God, but also to seek active
renewal and reconciliation in our own lives and relationships.
Teshuvah means not only penitence and the petition for Divine
forgiveness... it also embraces a return to the best within ourselves
and one another...

As the sun sets on Yom Kippur afternoon, and the Shofar is sounded
for the last time, all of this volume’s inspiring words and majestic
music will inevitably fade into memory. And yet they will have
enduring meaning if each of us strives to integrate the ideals and
values they so eloquently proclaim, into our daily lives throughout
the year... in the phrase of Kol Nidre, “from this Day of Atonement
until the coming Day of Atonement...”
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We of Chicago Sinai Congregation offer this new version of our
beloved Union Prayer Book in the hope and prayer that this volume
will be a meaningful resource in our experience of the timeless
ideals of the High Holy Days observance. We have sought to retain
the best of Reform Judaism’s distinctive worship traditions,
enhancing them with a greater response to the concerns and
perspectives of our contemporary culture. In striving for this
balance of continuity and change, this effort is clearly grounded in
the great historical legacy of our past, while seeking to inspire us as
we face the spiritual challenges of the future.

As we join together in reaffirming our faith and love of God, our
devotion to our Jewish tradition, our sense of community with one
another, and our commitment to working for justice and peace in the
world, may this new guide to our Holy Days worship empower and
sustain us on our way!

Rabbi Howard A. Berman
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Illustrations

The “Creation” window was designed and executed by inter-
nationally acclaimed artist Brian Clarke. The monumental window
dominating the sanctuary of Chicago Sinai Congregation is the first
religious work in the United States by the artist. Integrating the
theme of the creation of the world, the composition depicts the
separation of the heavens and the waters, and the emergence of the
green cells of life. Crowned by the inscription from the opening
words of Genesis:
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“At the beginning of God’s creating of the heavens and the earth,”

the window expresses major themes of Reform Judaism: humanity’s
partnership with God in the ongoing process of creation, as well as a
dynamic, creative understanding of the Torah itself.

The “Menorah” window of cut, faceted and stained glass, was
designed by architect Dirk Lohan in 1997. This powerful work
represents an interpretation of Jewish history. Major thematic
elements include the seven-branched Menorah and the Tree of Life.
The jewel-like multi-colored facets recall the precious stones in the
ancient priestly vestments of the Biblical Temple, symbolizing both
the individuality and the unity of the Jewish people. The ladder
motif, inspired by the story of Jacob’s dream (Genesis 28) depicts
the spiritual ascent of Jewish history, an upward climb, broken by
suffering, yet always aspiring to greater heights. The ever-changing
colors of the window, as light filters through the prisms of glass,
reflect the dynamic, progressive understanding of Judaism in the
liberal tradition of the Reform movement.
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“The Revelation at Sinai” Torah Mantles were created in 1990 at the
studio of Yael Lurie and Jean Pierre LaRochette from a design by
Rabbi Howard A. Berman. These beautiful Torah mantles, executed
in aubusson tapestry, form a unique concept, a total composition,
formed by the vestments of each individual scroll. The overall
depiction of the giving of the Ten Commandments at Mount Sinai,
links these ancient symbols to Chicago Sinai Congregation’s name
and heritage. The inscriptions, in Hebrew and English, reflect
Reform Judaism’s ethical focus in our movement’s understanding of
the Torah, the challenge of the prophet Micah:
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“Do justly, love mercy, and walk humbly with your God.”

The Torah Mantles for the High Holy Days were designed and
created by Kathy Hart in 2001. The artist, who is a metal-smith, has
drawn her inspiration from the liturgy of the High Holy Days as
well as relevant Biblical, Halachic, and mystical writings. The
qualities of reverence, purity, and renewal which surround the Days
of Awe form the spiritual foundation of the design. The silver leaves
in a chain pattern complement the breastplates and the rimonim
(Torah crowns) which always adorn the Torah scrolls. The unique
tinkling sound created by the mantles when the Torah scrolls are
carried is intended to heighten the sense of joy and drama when the
Torah is about to be read.
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Meditations for Rosh Hashanah
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MEDITATIONS FOR ROSH HASHANAH

1

Just as the hand, held before the eye, can hide the tallest mountain,
so the routine of everyday life can keep us from seeing the vast
radiance and the secret wonders that fill the world.

Chasidic, 18th Century

2

Rabbi Elazar would always give a coin to a poor person before
praying. In explanation, he would quote: “As for me, I shall behold
Your face b ’tzedek, in righteousness.” (Psalm 17:15) (Tzedek and
tzedakah were always synonyms for righteousness and later
tzedakah acquired the meaning of charity.)

The Talmud, Bava Batra 10a

3

Our Rabbis taught: Do not stand up to pray in a morose spirit, nor in
a mood of frivolity, levity, or idle chatter, but only in the joy of the
Mitzvah.

The Talmud, Berachot 31a
4

The Baal Shem-Tov said: “The first time an event occurs in nature it
is called a miracle; later it comes to seem natural and is taken for
granted. Let your worship and your service be your miracle each
day. Only such worship, performed from the heart with the
enthusiasm of fresh wonder, is acceptable.”

Chasidic, 18th Century



MEDITATIONS FOR ROSH HASHANAH

5

Rabbi Chiyah and Rabbi Shimon bar Abba were engaged in study.
One said: When we pray we must direct our eyes downward, for it
is written: “My eyes and My heart will be there [on earth] for all
time.” (I Kings 9:3) The other said: Our eyes must be directed
upward, for it is written: “Let us lift up our hearts and hands to God
in heaven.” (Lamentations 3:40) Meanwhile, Rabbi Yishmael ben
Rabbi Yose happened along. He said: What are you discussing?
They told him. Then he said: This was the view of Abba: When we
pray we must direct our eyes downward and our hearts upward, thus
fulfilling both verses.

The Talmud, Yevamot 105b
6

In the beginning God created the heavens and the earth.... And God
said: “Let there be light!”; and there was light.... And God saw that
it was good.

Genesis 1

Rabbi Akiba said, “How greatly God must have loved us to create
us in the image of God; yet even greater love did God show us in
making us conscious that we are created in the Divine image.”

The Mishnah, Avot 3:14



MEDITATIONS FOR ROSH HASHANAH

8

“And God said: ‘Let there be light!” ” This first light God made
before making the sun and stars. God showed it to David, who burst
into song. This was the light Moses saw on Sinai! At the Creation,
the universe from end to end radiated light—but it was withdrawn,
and now it is stored away for the righteous, until all the world will
be in harmony again and all will be united and whole. But until this
future world is established, this light, coming out of darkness and
formed by the Most Secret, is hidden: “Light is sown for the
righteous.” (Psalm 97:11)

The Zohar, I, 31b
9

Rabbi Berechya said: The Holy One, just before the Creation of
Adam and Eve, saw that both saints and sinners would be numbered
among their descendants. The Holy One considered: If I create the
human being, I create sinners as well; but if I do not create the
human being, how will the righteous come into existence?
Therefore the Holy One ignored the sinners who were destined to be
born, took hold of mercy, and created humanity.

The Midrash, Genesis Rabbah 8:4
10

Why did Creation begin with a single human being? For the sake of
the righteous and the wicked, that none might ascribe their differing
characters to hereditary differences. And lest families boast of their
high lineage. This they do nonetheless—how much worse it would
be if all were not descended from a single source!

The Talmud



MEDITATIONS FOR ROSH HASHANAH

11

Therefore was a single human being created: to teach us that to
destroy a single human soul is equivalent to destroying an entire
world, and that to sustain a single human soul is equivalent to
sustaining an entire world. And a single human being was created to
keep peace among human beings, that no one might say to another:
My lineage is greater than yours!

The Mishnah, Sanhedrin 4:5
12

Free will is given to every human being. If we wish to incline
ourselves toward goodness and righteousness, we are free to do so;
and if we wish to incline ourselves toward evil, we are also free to
do that. From Scripture (Genesis 3:22) we learn that the human
species, with its knowledge of good and evil, is unique among all
earth’s creatures. Of our own accord, by our own faculty of
intelligence and understanding, we can distinguish between good
and evil, doing as we choose. Nothing holds us back from making
this choice between good and evil: the power is in our hands.

Maimonides, 12th Century
The Mishnah Torah
Hilchot Teshuvah 5:1



MEDITATIONS FOR ROSH HASHANAH

13

We experience our belonging to an infinity.
It presses upon us,
whether we go into ourselves
or go beyond ourselves.
We live in space without end
and are a part of it,
in time without stop as a segment of it.
Space and time are fundamentally one here,
they come from the one, omnipresent, eternal God.
World and eternity are here one word;
both signify the same unendingness.
We live in this unendingness and from it.
Our domain is the opposite of mere location,
of that which has its boundary and written description.
Our day is the opposite of finality, of fate.
Our domain is a going outward that points to the faraway,
our day is the direction that leads into the distance.
All that has come into existence and has been given
becomes a path to the beyond,
and to that which is in the process of becoming,
to the world beyond and to the coming day.
All Creation wants to be revelation,
all of the past becomes the future.

Rabbi Leo Baeck



MEDITATIONS FOR ROSH HASHANAH

14

An ancient Jewish word says:

God creates, in order to continue to create...
All Creation has its force, its constant birth.

Creation and revelation,

becoming and designation belong together;
they determine one another.

The world is not mere fate...

It is the world of God:

A world, and nevertheless, God’s domain.
Space, and nevertheless, unendingness;
Time, and nevertheless, eternity.

Just so an ancient Jewish word again says:
God is the space of the world,

but the world is not the space of God...

It is the Creation and revelation of God
and therefore a world filled with tension.
It is an interweaving of opposites,

an immanence of the transcendent,

a being at one with the other,

the covenanting of the finite and temporal
with the infinite eternal.

Both become one within religious feeling,
the current moves between the poles.

15

All is foreseen, and free will is given.

Rabbi Leo Baeck

Everything is in the hands of God except reverence for God.

The Mishnah, Avot 3:19



MEDITATIONS FOR ROSH HASHANAH

16

Even if you choose to pollute yourself with sin, still you will find all
the gates open before you; and if you desire to attain the highest
purity, you will find all the forces of goodness ready to help you.

The Talmud, Zoma 38b
17

Do not imagine that character is determined at birth. We have been
given free will. Any person can become as righteous as Moses or as
wicked as Jeroboam. We ourselves decide whether to make our-
selves learned or ignorant, compassionate or cruel, generous or
miserly. No one forces us, no one decides for us, no one drags us
along one path or the other; we ourselves, by our own volition,

choose our own way.
Maimonides, 12th Century
The Mishnah Torah, Hilchot Teshuvah 5:1 f

18

In connection with the mitzvah of following the right path, it has
been taught: As God is called gracious, so must you be gracious; as
God is compassionate, so must you be; as God is holy, so must you
follow the path of holiness. Therefore the prophets described God as
possessing these attributes: endlessly patient and loving, just and
upright, whole-hearted, and the like. Their intention was to teach us
that these are the good and praiseworthy paths for us to follow as we
attempt, according to our capacities, to imitate God.

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 1:5



MEDITATIONS FOR ROSH HASHANAH

19

With regard to all human traits, the middle of the road is the right
path. For example: Do not be hot-tempered, easily angered. Nor, on
the other hand, should you be unfeeling like a corpse. Rather, take
the middle of the road: keep an even disposition, reserving your
anger for occasions when it is truly warranted. Similarly, do not
cultivate a desire for luxuries; keep your eye fixed only on genuine
necessities. In giving to others, do not hold back what you can
afford, but do not give so lavishly that you yourself will be
impoverished. Avoid both hysterical gaiety and somber dejection,
and instead be calmly joyful always, showing a cheerful
countenance. Act similarly with regard to all the dispositions. This
is the path followed by the wise.

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 1:4

20

How do we fix these traits into our character? By repeatedly doing
them, returning to them until they become second nature. Because
these attributes are divine, this path, the one that avoids extremes, is
called the “path of God,” and Abraham taught his descendants to
follow it. Whoever follows it gains goodness and blessing, as it is
said: “For I have known him, that he might command his children
and those who follow him to keep God’s path, doing justice and
right, that God may fulfill for Abraham the divine purpose.”
(Genesis 18:19)

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 1:7



MEDITATIONS FOR ROSH HASHANAH

21

Smooth speech and deception are forbidden us. Our words must not
differ from our thoughts; the inner and outer person must be the
same; what is in the heart should be on the lips. We are forbidden to
deceive anyone, even in seemingly small matters. For example, one
must not urge food on another, knowing that the other cannot eat it;
one must not offer gifts that cannot be accepted; a storekeeper
opening a bottle in order to sell its contents must not pretend to open
it in honor of a particular person, and the like. Honest speech,
integrity, and a pure heart—that is what is required of us.

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 2:6

22

If you see a friend sinning or pursuing an unworthy life, it is a
Mitzvah to try to restore that person to the right path. Let your
friend know that wrong actions are self-inflicted hurts, but speak
softly and gently, making it clear that you speak only because of
your concern for your friend’s well-being.

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 6:7

23

Our sages taught: One who shames another in public has no share in
the world-to-come. Therefore one must take great care not to shame
another in public, whether young or old, either by shameful name
calling or by tale bearing.

Maimonides, 12th Century
The Mishnah Torah, Hilchot Deiot 6:8
10



MEDITATIONS FOR ROSH HASHANAH

24

This fragile life between birth and death can nevertheless be a
fulfillment—if it is a dialogue. In life and experience we are
addressed; by thought and speech and action, by producing and by
influencing we are able to answer. For the most part we do not listen
to the address, or we break into it with chatter. But if the word
comes to us and the answer proceeds from us, then human life
exists, though brokenly, in the world. The kindling of the response
is that “spark” of the soul, the blazing up of the response, which
occurs time and again, to the unexpectedly approaching speech, we
term responsibility....

Martin Buber
25

Ethical life has entered into religious life, and cannot be extracted
from it. There is no responsibility unless there is One to whom one
is responsible, for there is no response where there is no address.

Martin Buber
26

We shall accomplish nothing at all if we divide our world and our
life into two domains: one in which God’s command is paramount,
the other governed by the laws of economics, politics, and the
“simple self-assertion” of the group.... Covering one’s ears so as not
to hear the voice from above is breaking the connection between
existence and the meaning of existence.

Martin Buber
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MEDITATIONS FOR ROSH HASHANAH

27

It was the favorite saying of the sages of Yavneh: I am a creature of
God and you are a creature of God. My work may be in the city,
yours is perhaps in the field. As you rise early to do your work, so I
rise early to do my work. As you do not claim that your work is
superior to mine, so I do not claim that mine is superior to yours.
And should one say, I do more important work and the other less
important work, we have already learned: more or less, it does not
matter, so long as the heart is turned toward heaven.

The Talmud, Berachot 17a
28

“The Eternal loves the righteous.” (Psalm 146:8) The Holy One
loves the righteous because their righteousness is not a matter of
birth. The priests and Levites are members of ancestral houses; one
cannot choose to join them. But anyone, Jew or Gentile, can choose
to be righteous. Of their own accord the righteous give themselves
to God in love. Therefore, the Holy One loves them.

The Midrash, Numbers Rabbah 8:2

29

And an angel of the Eternal called to him from heaven and said:
“Abraham, Abraham!” (Genesis 22:11) Rabbi Eliezer ben Jacob
said: The repetition of “Abraham” signifies that the angel was
calling not only to Abraham, but to all subsequent generations. For
there is no generation without its Abraham, none without its
counterpart of Jacob, its Moses, and its Samuel.

The Midrash, Genesis Rabbah 56:7

12



MEDITATIONS FOR ROSH HASHANAH

30

Every human being has merits and faults. The righteous person has
more merits than faults, the wicked one more faults than merits. The
average person is (more or less) evenly balanced between the two.
A community, too, is judged in this manner: If the merits of its
citizens outweigh their faults, it is called righteous; if their faults
outweigh their merits it is called wicked.

Maimonides, 12th Century
The Mishneh Torah, Hilchot Teshuvah 3:1

31

Rabbi Bunam said to his followers: Our great transgression is not
that we commit sins. Temptation is strong and our strength is slight!
No, our transgression is that at every instant we can turn to God, and
we do not turn!

Chasidic, 18th Century
32

Though the Torah warns the wicked of punishment, God is
merciful. “Therefore God instructs sinners in the way.” (Psalm 25:8)
This is the way of repentance. When we ask: What is the fate of
sinners? the Books of Wisdom reply: “Misfortune pursues sinners.”
(Proverbs 13:21) The Books of Prophecy reply: “The soul that sins
shall die.” (Ezekiel 18:4) The Books of the Torah reply: “Let them
bring an offering and be forgiven.” (Leviticus 1:4; 5:6, 5:16) But the
Holy One replies: Let them repent and be forgiven. As it is written:
God instructs sinners in the way, the way of repentance.

The Jerusalem Talmud, Makkot 2:6
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MEDITATIONS FOR ROSH HASHANAH

33

Who is truly repentant? The one who, when the temptation to sin is
repeated, refrains from sinning.

The Talmud, Yoma 86b

34

There are many reasons for the sounding of the Shofar. Among
them are these: Rosh Hashanah marks the beginning of Creation,
and we, on Rosh Hashanah, accept the Creator as our Sovereign, as
it is said: “With trumpets and the sound of the Shofar acclaim the
Sovereign God.” (Psalm 98:6) Secondly, since Rosh Hashanah is
the first of the Ten Days of Repentance, the Shofar is sounded to
herald their beginning, as though to say: Let all who desire to
repent, turn now. Thirdly, the Shofar reminds us of our stand at
Sinai, as it is said: “The blast of the Shofar grew louder and louder,”
(Exodus 19:19) in order that we may take upon ourselves what our
ancestors took upon themselves when they said: “We will do and we
will hear.” (Exodus 24:7) Fourth, it reminds us of the Binding of
Isaac, who was offered to Heaven and was replaced by the ram
caught by its horns in a thicket. So ought we to be ready at all times
to offer our lives for the sanctification of God’s name. Finally, it
reminds us of redemption, that we may long passionately for it, as it
is said: “It shall come to pass on that day, that a great Shofar will be
sounded; and all the lost shall return.” (Isaiah 27:13)

Saadia Gaon, 10th Century

14



MEDITATIONS FOR ROSH HASHANAH

35

There is a grace that every dawn renews,
A loveliness making every morning fresh.
We will endure, we will prevalil,

We, the children of Hope,

Children of the One

Who crowds the heavens with stars,
Endows the earth with glory,

And fills the mind with wonder!

Rabbi Chaim Stern
36

From year to year the need becomes more urgent for a religion that
teaches reverence for life as its highest principle. Judaism is such a
religion. The God it worships does not desire the death of sinners,
but that they may tumn and live. That God’s word is: “Seek Me and
live,” and “Choose life.” It is a religion which teaches that to
destroy a single life is to destroy an entire world, and to sustain a
single life is to sustain an entire world. It is a religion that yearns,
above all things, for the day when swords will be beaten into
plowshares and spears into pruning-hooks; whose aim, in the words
of a modern Jewish writer, is “the Creation of a human being unable
to shed blood;” whose toast is L ‘cha-yim, “To life!” It is the religion
of the Akedah, which is a symbol of life, not death, because
Abraham is forbidden to sacrifice his son. It is a religion whose
New Year is a celebration of life and a plea for its continuance:
“Remember us unto life, O Ruler who delights in life, and inscribe
us in the Book of Life, for Your sake, O God of life.”

Rabbi John D. Rayner

15
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37
“Avinu Malkaynu” and the Language of Gender

In the 1970’°s, when the Reform Movement began its “Gates of...”
liturgical series, authors and editors were just beginning to
recognize that their use of language fostered sexual stereotypes. The
Union Prayerbook, for example, prays “that the day may come
when all men shall invoke Thy name... [and that] all created in
Thine image recognize that they are brethren”; that we learn to
serve our “‘fellow men”; ... God “fill the hearts of all men with
freedom;” and that we be respectful “of other men’s faith.”
Similarly, we were described regularly as “children ofman,” and
God was the “God of our fathers.” Linguistically, at least, people
who counted were always “he,” never “she.”

To be sure, those who were raised on these prayers may have been
taught that the word “men” in these and other pieces of literature
referred to people in general, men and women. Nevertheless, in
more recent times we have become aware of the unfortunate
conclusion to which such exclusively masculine language leads. The
psychological studies are clear: Regardless of how much we may
assume that the word “men” to really refers to women too, readers
of passages that contain such masculine references associate them
with males alone.

Scholars engaged in retranslating the Bible have recognized the
same problem. In the standard 1916 Jewish Publication Society
translation, which most Jews of an earlier era grew up with in their
synagogues and homes, Psalm 1, for example, begins: “Happy is the
man that hath not walked in the counsel of the wicked ... Ais delight
is in the law of the Lord.” Did the psalmist really mean only to
include men?

16
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The problem goes beyond language. On many occasions, we may
suppose, the original passage in our prayers actually did mean to
focus on men, inasmuch as there are instances when the wording
seems to go out of its way to include women. For example, the 1895
Union Prayer Book, Volume 2, p. 76, reads: “Be with all men and
women who spend themselves for the good of mankind and bear the
burdens of others; who provide bread for the hungry, clothe the
naked, and take the friendless to their habitation....” Thus, when its
editors intended to include women in their purview, they did so, in
this case possibly because the context of the prayer is
charitableness, a virtue that characterized many women who served
as volunteer workers in the 1890's. But the opposite is also true. Had
they meant to include women elsewhere, they probably would have
said so as they do here. Thus, when they refer on almost every page
to “men” who will awaken to their religious obligation to transform
society by bringing about justice and righteousness, they probably
did not have women in mind. Women could not even vote yet in the
United States. Though declared equals by the Reform Movement as
early as 1845, they were hardly so in practice.

Thus, it has become evident to most modern liturgical editors(Gates
of Prayer, ©1975 and Gates of Repentance, ©1978) that the
language of earlier ages was cast to reflect social attitudes that we
no longer hold. To retain the old language would be to maintain its
underlying values. So, in the Gates of Prayer, all masculine
exclusive language was changed to include women as well as men.

By the time the liturgy committee of the Central Conference of
American Rabbis met to discuss the High Holy Days Prayer Book
(Gates of Repentance), the issue of masculine language was
extended to the way we describe God. On the one hand, it seems
distinctly unlikely that any serious person today still pictures God as
a man. Surely, no one would think that when we call God “He” or
speak of “Him” as a “King,” we really mean that God is masculine!

17
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But even if that is true, it does not answer the real objection. The
whole point is that language conveys attitudes independent of our
conscious intentions when we use it. When we say “God of our
fathers,” we do not nowadays mean literally “fathers but not
mothers.” But the effect of continued use of “God of our fathers” is
equivalent to our championing the view of an earlier time when
authors did mean that. Similarly, it can be argued that using
masculine language for God promotes the distinct presumption that
while all of us are created in God’s image, some of us are more
Godlike than others. Or, to turn to the prayer that prompted this
lengthy discussion, “Avinu Malkaynu” (“Our Father, our King”) by
retaining the image of Father and King, one might conclude that
important decisions about life are made, or should be made, by
fathers, but not mothers, and kings, not queens.

Granted, then, the editors do not want to say “Our Father, Our
King,” here. But what should they do? The gender-neutral “Our
Parent, Our Sovereign” was discussed at some length when Gates
of Repentance was being planned, but it was ruled out then as
lacking the immediacy of the Hebrew’s clear reference to
experience—after all, no frightened child runs into a room shouting
“Where is my parent?” Our editors agree here.

The solution should factor in the relationship between language and
its users. Both Americans and Israelis, for example, have the same
philosophical problem with calling God Avinu (“Our Father” [and
by logical extension, not “Our Mother”], but for Israelis, the
dilemma is magnified since Hebrew is their vernacular, and the
plain meaning of the Hebrew words is unmistakably self-evident.
The Israeli Reform High Holy Days Prayer Book, therefore,
provides an alternative to the traditional text: the feminized version,
Shechinah m’kor chayeinu, (“Shechinah” is the feminine Divine
principle in the Kabbalah), Source of our life (a reference to
childbirth.)

18



MEDITATIONS FOR ROSH HASHANAH

Our editors have chosen not to follow the Israeli example. Instead,
they take advantage of the fact that for most Americans, English,
not Hebrew, is their spoken language. Even if they know what the
Hebrew of Avinu Malkaynu means, they relate to those words not
literally, as Israelis do, but symbolically. They are likely not to
conjure up thoughts of kings and fathers, even though the familiar
sound of these words will evoke feelings of the High Holy Days
period.

The editors therefore have omitted the English translation, but
retained the two familiar Hebrew words, Avinu Malkaynu, for
purposes of affect, not content. They hope thereby to avoid any
suggestion that God still is being imagined in masculine form, but
still to retain the traditional prayer with its traditional sound intact.

The paragraph introducing “Avinu Malkaynu” was taken from Gates
of Repentance. Rather than calling God “Father” or “Mother,”
“King” or “Queen,” the Hebrew words Avinu and Malkaynu were
not to be translated at all, but transliterated, and this introduction
would have indicated their meaning. Thus: “We call You Avinu. As
a loving Parent, forgive our sins and failings, and reach for us as we
reach for You. We call you Malkaynu. As a Ruler, teach us to add
our strength to Your love, that we may redeem this world and
redeem our world.”

Dr. Lawrence A. Hoffiman
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EVENING SERVICE FOR ROSH HASHANAH

Opening Anthem
Psalm 121
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I lift up my eyes to the mountains. What is the source of my help?
My help comes from the Eternal God, who made heaven and earth.
The Eternal will not allow your foot to falter; The One who guards
you will not slumber. For the Guardian of Israel neither slumbers
nor sleeps. The Eternal is your Keeper; God is your Shield at your
right hand. The sun shall not smite you by day, nor the moon by
night. The Eternal shall protect you from all evil, and will keep your
soul. The Eternal One will guard your going out and your coming in
from this time forth and forever more.
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EVENING SERVICE FOR ROSH HASHANAH

The Blessing of The Festival Candles

With the setting of this evening’s sun, united with Jews of every
place and time, we proclaim a New Year of hope. May God’s light
shine forth to lead us, to show us the good we must do, the harmony
we must strive to create. As we kindle these flames, may they open
our eyes to the countless opportunities for growth and service which
await us in the year ahead: to work for compassion and justice,
harmony and peace, and so to make the world bright with God’s
Presence.
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Ba-ruch Atah Adonai Elo-hay-nu Melech ha-olam, ah-shayr
kid-sha-nu b’mitz-vo-tav, v’tzi-va-nu ’had-leek nayr shel [Shabbat
v’shel] yom tov.

We praise You, Eternal God, Ruler of the universe, who sanctifies

us through laws and ethical teachings, and commands us to kindle
the [Sabbath and] Festival lights.
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The Proclamation of The New Year

Reader
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“In the seventh month, on the first day of the month, there shall be a
sacred assembly, a cessation from work, a day-of commemoration
proclaimed by the sounding of the Shofar.”

The congregation rises

Choir
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Tee-ku va-cho-desh Shofar, ba-ke-seh I'yom cha-gay-nu
Ke chok I'Yis-ra-el hu, mish-pat lay-lo-hay Ya-ah-kov.

Sound the Shofar when the new moon appears, at the turning of the
year, at the returning of our solemn celebration. For this is a statute
binding upon our people Israel, an ordinance of the God of Jacob.

Reader and Congregation
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Ba-ruch Atah Adonai Elo-hay-nu Melech ha-o-lam, ah-shayr
kid-sha-nu b’mitz-vo-tav v’tzi-va-nu lish-mo-ah kol Shofar.

We praise You God, Ruler of the universe, who sanctifies us
through laws and ethical teachings, and commands us to hearken to
the sound of the Shofar.
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The Shofar is sounded
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Reader
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May it be Your will, Eternal One, God of all generations, that the
year five thousand seven hundred and . . . bring to us, to the House
of Israel and to all humanity, life and health, reconciliation and
renewal, happiness and peace. Amen.

Choir and Congregation
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Ba-ruch Atah Adonai Elo-hay-nu Melech ha-o-lam,
sh’he-chee-ya-nu v’kee-y'ma-nu v’he-gee-ya-nu laz-man ha-zeh.

We praise You God, Ruler of the universe, for giving us life,
for sustaining us, and for enabling us to reach this day.

The congregation is seated
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Reader

Heavenly Creator! In the twilight of the vanishing year, we lift up
our hearts to You in gratitude for all of Your gifts in the past, as we
seek Your guidance and Your blessings for the future. You have
watched over us and Your loving kindness has sustained us. In
affliction You have strengthened us. In sorrow You have comforted
us. You have brightened our lives with the happiness of home and
the joys of friendship. You have blessed us with the satisfaction that
comes from performing our daily tasks and serving others.

Congregation

As we thank You for the joys of life, so do we acknowledge the
wisdom that has come to us through our sorrows. Many burdens
have been laid upon us. Many tears have moistened our cheeks.
Many tender ties have been broken. With a parent’s love You have
guided us that we might learn more fully to appreciate life’s holy
purposes.

Reader

In deep humility we approach You, O God, at this sacred and joyous
season. May we listen reverently to its solemn lessons. Give us the
will to serve You with singleness of heart, so that, as we grow older
in years, we may also grow stronger in wisdom, deeper in kindness
and more steadfast in our faith.

Congregation

Hidden from our sight are the events of the future. Yet we trust in
You and shall not fear. Open unto us the gates of the New Year, and
grant us life and health, contentment and peace.
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The congregation rises

Reader
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Barechu et Adonai ha-m’vo-rach.

Praise the Eternal God to whom all praise is due!

Congregation
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Ba-ruch Adonai ha-m’vo-rach 1’o-lam va-ed.

Let us praise the Eternal God to whom all praise is due
now and forever.

Reader
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Ba-ruch Atah Adonai, Elo-hay-nu Me-lech ha-o-lam, ah-shayr
bid-va-ro ma-ah-reev ah-ra-veem. B’choch-mah po-tay-ach
sh-ah-reem, u-vit-vu-nah m’sha-neh ee-teem, u-ma-cha-leef et
ha-z’ma-neem, u-m’sa-dayr et ha-ko-cha-veem b’mish-m’ro-
tay-hem ba-ra-kee-ah kir-tzo-no. Bo-ray yom va-lai-lah, go-layl or
mip-nay cho-shech, v’cho-shech mip-nay or. U-mah-ah-veer yom
u-may-vee lai-lah, u-mav-deel bayn yom u-vayn lai-lah. Adonai
tz'va-ot sh-mo. Ayl chai v’cha-yam, ta-meed yim-loch ah-lay-nu
I'o-lam va-ed. Ba-ruch Atah Adonai ha-ma-ah-reev ah-ra-veem.
27
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Congregation

You are our God, the Source from which life and all its blessings
flow. Wherever we turn our gaze, we behold signs of Your good-
ness and grace. The fullness of Your power is revealed to us in Your
guidance of our people, in Your constant shaping of human destiny,
and in the wondrous works of Creation. Your loving spirit is present
in all Your works, guiding and sustaining them. The harmony and
grandeur of nature speak to us of You our God, of Your infinite
might and majesty.

Congregation
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Shema Yisrael Adonai Elo-hay-nu Adonai Echad.

Hear, O Israei: The Eternal is our God,
The Eternal God is One.
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Ba-ruch Shem K’vod mal-chu-to I'o-lam va-ed.

Let us praise God who rules in glory forever and ever.

The congregation is seated following the singing of the Shema
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Reader or Congregation

P TR 92231 W) a3 4225 503 7oK 7 K RATNg
"]’J:'? DR 225 Sy oI v DI WK ,n‘vm o™
AP 20U T2 P07 M2 3w D3 P0aT)
ninp Sy opansy ey pa novvt rm oA by mx’v DR
DOMIT D 53 N DIMDY TR nh ywm ama

DTIOR 7 7% DTIORD DWTp

V’ah-hav-ta eit Adonai Elo-he-chah b’chol I'va-v’chah u-v’chol naf-
sh’chah u-v’chol m’o-de-chah. V'ha-yu ha-d’va-rim ha-ay-leh ah-
shayr ano-chi m’tza-v’chah ha-yom al I'vah-ve-chah. V’she-nan-tam
I'va-ne-chah, v’dee-bar-tah bam. B’shiv-t’chah b’vay-te-chah,
uv’lech-t’chah va-de-rech u-v’shoch-b’chah uv-ku-me-chah. Uk-
shar-tam 1ot al ya-de-chah. V’ha-yu l'to-ta-fot bayn ey-ne-chah.
Uch-tav-tam al m’zu-zot bay-te-chah u’vish-ah-re-chah. L'ma-an
tiz-k’ru va-ah-see-tem et kol mitz-vo-tai, ve-yee-tem k’do-shim
lay-lo-hay-chem. Ani Adonai Elo-hei-chem.

Congregation

You shall love the Eternal God with all your heart, with all your
soul, and with all your might. And these words, which I command
you this day, shall be upon your heart. You shall teach them
diligently unto your children, and shall speak of them when you sit
in your house, when you walk by the way, when you lie down, and
when you rise up. You shall bind them for a sign upon your hand,
and they shall be a symbol before your eyes. You shall write them
upon the doorposts of your house and upon your gates, that you may

remember and do all My commandments and be holy unto your
God.
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Responsive Reading

Now, Israel, what does our faith require of us?

Only to serve the Eternal One, to love and serve God
with all our hearts and with all our souls.

t

“You are my witnesses,” says the Eternal One, “and My servant
whom I have chosen, that you may know and believe that I alone
am God and there is no other redeemer.”

“Now, therefore, if you will keep My covenant, you shall
be unto Me a community of priests and a holy people.”

“I, the Eternal, have called you in righteousness. I have taken you
by the hand, and kept you and made you for a covenant of the
people, for a light to all the world.”

“All who join themselves to the Eternal One and hold fast
to My covenant, these too will I bring to the holy mountain,
and have them rejoice in the house of prayer. For My house
shall be a house of prayer for all people.”

Choir or Congregation
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Me cha-mo-chah ba-ay-leem Adonai? Me ka-mo-chah ne-dar
ba-ko-desh, no-rah t’he-lot, o-say feleh?

Who is like You, Eternal One? Who is like You, glorious in
holiness, awe-inspiring, working wonders?
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Mal-chu-t’chah ra-u va-ne-chah. Bo-kay-ah yam lif-nay Moshe.
Zeh ay-lee ah-nu v’am-ru:

Your children acknowledged Your sovereign power and exclaimed:
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Adonai yim-loch I’o-lam va-ed.

The Eternal God shall reign forever and ever.

On the Sabbath

Choir or Congregation
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V’sham-ru v'nay Yis-ra-el et ha-Shabbat, la-ah-sot et ha-Shabbat
I'do-ro-tam, b’reet o-lam. Bay-ne u-vayn b'nay Yis-ra-el ot he
l'o-lam. Ke shay-shet ya-meem ah-sah Adonai et ha-sha-ma-yeem
v’et ha-ah-retz, u-va-yom ha-sh’vee-ee sha-vat va-y’na-fash.

The people of Israel shall keep the Sabbath, observing the Sabbath

in every generation as a perpetual covenant. It is a sign between Me
and the people of Israel forever.
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Reader or Choir
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Congregation

Grant that we may lie down each night in peace and rise up again
unto life. Spread over us the shelter of Your peace. Guide us with
wise counsel and save us. Be a shield about us, protecting us from
hatred and war, from pestilence and sorrow. Curb within us the
inclination to do evil, and protect us within the embrace of Your
love. Guard our going out and our coming in unto life and peace,
from this time forth and forever. We praise You, God, who shelters
our people Israel and all who dwell on earth.

Choir
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Har-nee-nu lay-lo-heem u-zay-nu, har-ee-nu lay-lo-hay Ya-ah-kov.
Tee-ku va-cho-desh Shofar, ba-ke-seh 1'yom cha-gay-nu. Ke chok
1"Yis-ra-el hu. Mish-pat lay-lo-hay Ya-ah-kov.

Sing joyfully unto God our strength! Shout unto God! Sound the
Shofar at the new moon, at the return of our solemn festival! For it
is a statute for our people Israel, an ordinance of the God of all
generations!
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Reader
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Ba-ruch Atah Adonai Elo-hay-nu vay-lo-hay avo-tay-nu v’ee-mo-
tay-nu, Elo-hay Av-ra-ham, vay-lo-hay Sa-rah, v’chol do-ro-tam.
Ha-eyl ha-ga-dol ha-gi-bor v’ha-no-rah. Eyl el-yon. Go-mayl
cha-sa-deem to-veem, v’ko-nay ha-kol, v’zo-chayr chas-day ah-vot
v’ee-ma-hot. U-may-vee g’u-lah liv-nay v’'nay-hem, I’'ma-an sh'mo
b’ah-ha-vah.  Zoch-ray-nu  l’cha-yim, @ Me-lech  cha-faytz
ba-cha-yeem. V’chat-vay-nu b’say-fer ha-cha-yeem, 1'ma-an-chah
Elo-heem cha-yeem. Me-lech o-zayr u-mo-she-ah u-mah-gayn.
Ba-ruch Atah Adonai, ma-gayn Av-ra-ham, v’ez-rat Sa-rah.

Responsive Reading

God of ages past and future, God of this day, as You were with our
mothers and fathers, be with us as well.

As You strengthened them, strengthen us.

As You were their Guide, be ours as well.
Grant that we too may be bearers of Your teaching, teachers of
Your truth.

Then our tradition shall endure and our people Israel will
live. From mother and father to daughter and son, and all
who follow them.
One generation comes, one generation passes.
Each of us is a link in the endless chain of our heritage.
Students of the Torah become teachers.
Our people and our values live on.
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Choir and Congregation
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Zoch-ray-nu L’cha-yim, Me-lech cha-faytz ba-cha-yeem. V’chat-
vay-nu b’say-fer ha-cha-yeem, 'ma-an-chah Elo-heem cha-yeem.

Remember us unto life, O Sovereign who delights in life. Inscribe
us in the Book of Life, for Your sake, God of life.
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Ah-tah gi-bor l'o-lam Adonai, m’cha-yay ha-kol Ah-tah, rav
I'ho-she-ah. M’chal-kayl cha-yeem b’che-sed. M’cha-yay ha-kol
b’ra-cha-meem ra-beem. So-mach no-fleem, v’ro-fay cho-leem
u-mah-teer ah-su-reem. U-m’ka-yaym eh-mu-na-to le-shay-nay
ah-far. Me cha-mo-chah Ba-al g'vurot u-me do-meh lach, Melech
may-meet u-m’cha-yay u-matz-me-ach y’shu-ah. Me cha-mo-chah
Av ha-ra-cha-meem, zo-chayr y’tzu-rav 1’cha-yim b’ra-cha-meem.
Ba-ruch Atah Adonai no-tay-ah b’to-chay-nu cha-yay o-lam.

Ah-tah kadosh, v’shim-chah ka-dosh, u-k’do-shim b’chol yom
y’ha-la-lu-chah se-lah.
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Congregation

Eternal is Your power, O God. You are mighty to save. In loving
kindness, You sustain the living. In the multitude of Your mercies,
You preserve us all. You uphold the falling and heal the sick, free
the captives and keep faith with Your children, in death as in life.
Who is like You, Almighty God, Author of life and death, Source of
salvation? We praise You, for You have implanted within us eternal
life.

You are holy, Your name is holy, and Your worshippers proclaim
Your holiness.

Reader
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Eternal God, let Your Presence be manifest to us in all Your works.
Let all life revere You, and all Creation turn to You in devotion. Let
us all become a single family, doing Your will with perfect hearts.
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Congregation
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Grant honor to Your people, glory to those who revere You, hope to
those who seek You, and courage to those who trust You. Bless us
with gladness and joy, and cause the light of redemption to dawn for
all who dwell on earth.

Reader
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Then the just shall see and exult, the upright be glad, and the faithful
sing for joy. Violence shall rage no more, and evil shall vanish like
smoke. The rule of tyranny shall pass away from the earth, and then
You alone shall reign over all Your works.
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Congregation

The Eternal One shall reign forever, your God, O Zion, from
generation to generation. Hallelujah! You are holy; awe-inspiring is
Your name; there is no God but You, as it is written: “The God of
all Creation is exalted by justice, the holy God is sanctified by
righteousness. Blessed is our God, the Ruler of all the universe.”

Choir or Reader
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Ah-tah v’char-ta-nu me-kol ha-ah-meem, ah-hav-ta o-tah-nu
v'ra-tzi-tah ba-nu. V’ro-mam-tah-nu me-kol ha-l’sho-not,
v’kee-dash-tah-nu b’mitz-vo-te-chah. V’kay-rav-ta-nu Mal-kay-nu
la-ah-vo-da-te-chah, v’shim-chah ha-ga-dol v’ha-ka-dosh ah-lay-nu
ka-ra-tah.

Congregation

In love and favor, O God, You have called us from among all
people, hallowing us with Your commandments and ethical
teachings. You have summoned us to Your service, that through us
Your great and holy Name may become known in all the earth.

In Your love, O God, You have given us this [Sabbath and this] Day
of Remembrance, to hear the sound of the Shofar, to unite in
worship, and to recall the Exodus from Egypt.

Our God and God of all ages, be mindful of our people Israel on this
Day of Remembrance, and renew in us love, compassion, goodness,

life, and peace.
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Responsively
This day remember us for well-being. Amen.
This day bless us with Your nearness. Amen.
This day help us to live more fully. Amen.
Reader

We are thankful that You have called us to Your service and
entrusted us with Your commandments. In love, You have given us
this Day of Remembrance to consecrate ourselves unto You and to
Your law of righteousness.

Congregation

Almighty God, in this solemn hour we draw closer to You. Help us
to build our lives on the abiding foundations of the Torah, that we
may attain peace of mind and steadfastness of purpose. Open our
eyes to the nobility of life and its sacred opportunities for service.

Reader

O God, give us the grace to show forbearance with those who
offend us. When the wrongs and ‘injustices of others sadden our
hearts, may we seek shelter in the knowledge of Your truth, and find
joy in the fulfillment of Your will. May no trial, however severe,
embitter our souls or shake our trust in You.
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Congregation

When beset by troubles and sorrow, our ancestors were sustained by
their faith and fortitude. May we too find the strength to meet
adversity with courage and trust. Weeping may last for the night,
but we have faith that joy will return in the morning. Help us to
understand that injustice and hatred will not forever afflict
humanity, and that righteousness and compassion will triumph in
the end.

Choir or Reader
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R’tzei Adonai Elo-hay-nu b’am-chah Yisrael, u-t'fee-la-tam
b’ah-ha-vah t’ka-bayl. U-t’he l'ra-tson ta-meed avo-dat Yisrael
ah-meh-chah. Ba-ruch Atah Adonai, sh’o-t‘chah 1’va-d’chah
b’yee-rah na-ah-vod.

Look with favor upon us, and may our service be acceptable to You.
We praise You, whom alone we serve in reverence.

Reader and Congregation

We gratefully acknowledge, Eternal God, that You are our support
and our hope. You alone do we worship, and to You alone do we
offer praise. We are grateful for Your favor to our beloved country,
and for the blessings of liberty and the ideals of righteousness which
our nation cherishes. Protect and prosper our land and its people.
Let the New Year bring greater security and abundance to people
everywhere. We praise You, Eternal One, from whom all goodness
comes and to whom all thanks are due.
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Choir
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For all these things, O Sovereign God, let Your name be forever
exalted and blessed, and let life abundant be the heritage of all the
children of Your covenant. O God, our Redeemer and Helper, let all
affirm You and praise Your name in truth. Eternal God, whose
nature is Goodness, we give You thanks and praise.

Reader

Grant us peace, Your most precious gift, O Eternal Source of peace,
and enable our people Israel to be its messenger unto all the world.
Bless our country that it may ever be a stronghold of peace and its
advocate in the council of nations. May contentment reign within
our borders, health and happiness within our homes. Strengthen the
bonds of friendship and harmony among the inhabitants of all lands.
Plant virtue in every soul, and may the love of Your name hallow
every home and every heart. Inscribe us in the Book of Life, and
grant unto us a year of prosperity and contentment. We praise You,
O God, Giver of peace. Amen.
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Choir

TR A% KA RK D 0% on Apy Sxawr Sy 27 obw
omyt 53 R bx-\wv Y NK ‘ﬁ:l"? YA i) obwn 555
oD oY) ma72 oM nopa Apbwa myw Sam ny 533
n”n‘a ‘m-nm ma ey 52 umK b anan ton i

m‘mm iy » nK 32 m'vw'm oY

Sha-lom rav al Yis-ra-el am-chah ta-seem l'o-lam. Ke Atah hu
Melech A-don I’chol ha-sha-lom. V’tov b’ay-ne-chah 1'va-raych et
am-chah Yis-ra-el, b’chol ayt u-v’chol sha-ah bish-lo-me-chah.

B’say-fer cha-yeem, b’ra-chah v’sha-lom u-par-nah-sah to-vah,
n’za-chayr v'nee-ka-tayv 1’fa-ne-chah, ah-nach-nu v’chol am-chah
bayt Yis-ra-el, I'cha-yim to-veem u-1’sha-lom.

Ba-ruch Atah Adonai, o-say ha-sha-lom.

God of peace, let Your people know enduring peace. For You are
our Ruler, the Source of peace. May it be Your will to bless us with
Your peace. May all people be remembered and inscribed in the
Book of Life. We praise the Eternal One, who blesses our people
Israel and all people with peace.
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Silent Devotion

or such other prayer or meditation as the heart may prompt

Unto You, O God, do I open my heart at this time of the turn of the
year. As I review my conduct during the months that have passed, I
am deeply conscious of my shortcomings. Often righteousness
called to me in vain and I yielded to selfishness, anger and pride. I
acknowledge my failings and I repent of them. I pray for Your
forgiveness and for the forgiveness of those whom I have wronged
and hurt. Whatever life has brought me during the year now ended,
grant that it may remain with me as a source of strength and
wisdom. The year which has now begun: may it be for me a new
year indeed; new in consecration of purpose and in renewal of
earnestness and sincerity; steadfast in rejecting all that is unworthy
of me and of my heritage. Grant me strength of will to live as You
would have me live. Be gracious to me, O God. Lead me and guide
me, for my times are in Your keeping. Amen.

Psalm 23

The Lord is my shepherd, I shall not want. He maketh me to lie
down in green pastures. He leadeth me beside the still waters. He
restoreth my soul. He guideth me in straight paths for His name’s
sake. Yea, though I walk through the valley of the shadow of death,
I will fear no evil, for Thou art with me. Thy rod and Thy staff, they
comfort me. Thou preparest a table before me in the presence of
mine enemies. Thou hast anointed my head with oil. My cup
runneth over. Surely goodness and mercy shall follow me all the
days of my life, and I shall dwell in the house of the Lord forever.
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Choir and Congregation
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Y’he-yu I'ra-tzon im-ray fee v’heg-yon lee-bee 1'fa-ne-chah,
Adonai tzu-ri v'go-ah-lee.

May the words of my mouth and the meditations of my heart be
acceptable unto You, O God, my Rock and my Redeemer. Amen.
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The Avinu Malkaynu

The congregation rises as the Ark is opened
Reader

Avinu Malkaynu: A hundred generations have stood, as we do now,
before the open Ark. That they found in themselves little merit
testifies to their humility. They repented and amended their ways.
They fell, only to rise again, as they climbed toward the Light.
Strong was the faith of those who stood here before us, while we are
of a generation that often has denied Your very existence.

Congregation

We pray that this day, dedicated to the renewal of our people, may
help us come closer to You, the living God, the God of life. For You
are with us whenever we seek Your Presence. You are absent only
when we shut You out, only when, full of ourselves, we leave little
room for You within our hearts.

Reader
We call You Avinu. As a loving Parent, forgive our sins and
failings and reach for us as we reach for You. We call You
Malkaynu. As a wise Ruler, teach us to add our strength to Your

love, that we may fulfill our destiny and redeem our world.

To this vision, to this possibility, to this task, we offer ourselves
anew.
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Reader, then Congregation
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Avinu Malkaynu, hear our prayer.
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Avinu Malkaynu, we have sinned before You.
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Avinu Malkaynu, have mercy upon us and upon our children.
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Avinu Malkaynu, keep far from our world pestilence, war and
famine.
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Avinu Malkaynu, cause all hatred and oppression to vanish
from the earth.
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Avinu Malkaynu, inscribe us for blessing in the Book of Life.
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Avinu Malkaynu, grant unto us a year of happiness.

The congregation is seated

Sermon

Choral Response
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The Kiddush for The New Year

The Kiddush cup is raised

When the New Year occurs on the Sabbath, begin here
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We praise You God, and thank You for all the blessings of the past
week; for life, health and strength; for home, love and friendship;
for the discipline of our trials and temptations; for the happiness that
has come to us out of our labors. You have commanded us: “Six
days shall you labor and do all your work, but the seventh day is the
Sabbath, holy unto the Eternal God.” You have ennobled us by the
blessings of work, and in love, You have sanctified us by the
blessings of rest.

When the New Year begins on a week day, begin here

Congregation and Choir
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Ba-ruch Atah Adonai Elo-hay-nu Melech ha-olam,
bo-ray p’ree ha-ga-fen.

Let us praise the Eternal God, Ruler of the Universe,
who creates the fruit of the vine.

46



EVENING SERVICE FOR ROSH HASHANAH
Choir
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We praise You, Eternal God, Ruler of the universe, who has
sanctified us through Your laws and ethical teachings. In love, You
have given us solemn days of joy and seasons of gladness, and this
season of the New Year, the time of the sounding of the Shofar. You
have called us to Your service and sanctified us to proclaim Your
laws among the nations. Your word is truth and abides forever. We
praise You, Eternal God, who sanctifies [the Sabbath,] Israel and the
New Year.

Choir and Congregation
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Ba-ruch Atah Adonai Elo-hay-nu Melech ha-o-lam,
sh’he-chee-ya-nu v’kee-y’ma-nu v’he-gee-ya-nu laz-man ha-zeh.

We praise You God, Ruler of the universe, for giving us life,
for sustaining us, and for enabling us to reach this day.
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The Adoration

The congregation rises

Congregation

Let us adore the ever-living God. We render praise unto You who
spread out the heavens and established the earth. Your glory is
revealed in the heavens above and Your greatness is manifest
throughout the world. You are our God. There is none else. We bow
our heads in reverence before the Eternal One, Source of all life.
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Va-ah-nach-nu ko-r’eem u-mish-ta-cha-veem u-mo-deem,
lif-nay Melech mal-chay ha-m’la-cheem, Ha-Kadosh Ba-ruch Hu.

The congregation is seated
Congregation

May the time not be distant, O God, when Your name shall be
worshiped in all the earth, when unbelief shall disappear and error
be no more. Fervently we pray that the day may come when all
people shall invoke Your name, when corruption and evil shall give
way to purity and goodness, when superstition shall no longer
enslave the mind, nor idolatry blind the eye, when all who dwell on
earth shall know that to You alone every knee shall bend and every
tongue give praise. May all, created in Your image, recognize that
we are brothers and sisters, so that, one in spirit and one in
harmony, we may be forever united before You. Then shall Your
reign be established on earth and the word of Your ancient prophet
be fulfilled: The Eternal God will reign forever and ever.
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Congregation
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Ba-yom ha-hu y’he-yeh Adonai echad, u-sh'mo echad.
On that day God shall be One and God’s name shall be One.
Reader

A year has gone; a New Year has begun. In the sight of God, a
thousand years are but as yesterday when it is past. Our life is but a
fleeting gleam between two eternities. Yet, though generations
come and go, the word of God stands forever. Only the dust returns
to the earth; the spirit returns to God who gave it. Our dear ones
have passed through the gateway of death into the endless peace of
life eternal. All of us inevitably must tread the same path, though we
cannot know when that hour may arrive. May we so live that when
our time comes, it shall find us prepared. We look to You, O God,
with hope, firmly believing that what You do is for the best. With
abiding trust in Your wisdom, we acknowledge Your will and give
praise to Your name. ‘

Before Kaddish

Our thoughts now turn to those who have departed this earth: our
own loved ones, those whom our friends and neighbors have lost,
the martyrs of our people, the Six Million who perished in the
Shoah, and those of every race, nation and faith whose lives have
been a blessing to humanity.
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The Kaddish According to the Ashkenazic Pronunciation

The congregation rises
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Yis-ga-dal v’yis-ka-dash sh’'may ra-bo. B’ol-mo di-v’ro chir-u-say,
v-yam-lich mal-chu-say. B’cha-yay-chon uv’yo-may-chon,
uv’cha-yay d’chol beis Yis-ro-el, ba-ah-go-lo u’viz-man ko-riv.
V’im-ru: o-men.

Xy My ooys 7230 K31 MY KT
Y’hay sh’'may ra-bo m’vo-rach, 1’o-lam ul-ol-may ol-my-yo.
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Yis-bo-rach v’yish-ta-bach, v’yis-po-ar, v’yis-ro-mam, v’yis-na-say.
V’yis-ha-dar, v’yis-ah-leh, v’yis-ha-lal, sh’'may d’ku-d’sho.
B’rich hu.
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L’ey-lo min kol bir-cho-so v’she-ro-so, tush-b’cho-so
v’